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Chapter One

Apollonius of Tyana According to Philostratus’

1 The Life of Apollonius

“Apollonius was born at Tyana, a city in the south of Cappadocia, somewhen in
the early years of the Christian era,”” recounts G. R. S. Mead. According to Philostratus
of Athens, author of the only Life of Apollonius and on whom this account of his life will
be based, the Egyptian god Proteus appeared to the mother of Apollonius before his birth
and informed her that her son would be of him.> Having looked back on Apollonius’ life
from the end, this legend becomes justified to Philostratus. The basic attributes of
Proteus are also ascribed to Apollonius, thus making the connection feasible. Proteus
was connected heavily with the sea and, according to Homer, one of his many abilities

was to foretell the future. Another interesting fact about him is that he is often attributed

" Quotation Note: for this chapter and others, when Philostratus is quoted directly from the Life of
Apollonius, 1 will not indicate each occasion with “As Philostratus notes™ or “According to Philostratus.”
Because of the large number of quotes from the Life of Apollonius, such interrupters would be distracting.
Any quote describing Apollonius or his life and travels that has no other author introduction can be
assumed to be from Philostratus’ Life of Apollonius.

> G. R. S. Mead, Apollonius of Tyana: The Philosopher-Reformer of the First Century A.D. (London:
Theosophical Publishing Society, 1901), 65.

* Philostratus of Athens, The Life of Apollonius: Volume 1. Translated by F. C. Conybeare, Loeb Classical

Library edition edited by T. E. Page and W. H. D. Rouse (New York: MacMillan, 1912)



with healing and the curing of diseases. Both of these aspects are given to Apollonius as
this unfolding chapter will elucidate. There are other mysterious omens that were
purportedly made known to his parents around the time of his birth, hinting at, as was
common in ancient times, a child of unusual birth. “The people of the country say that
just at the moment of his birth, a thunderbolt seemed about to fall on the earth and then
rose up into the air and disappeared aloft.”* Arguments ensued as to whether the boy was
a son of Zeus, as suggested by the dramatic lightning bolt, but a nearby sage was certain
of his relation to Apollo. Such stories range far and wide.

From an early age Apollonius demonstrated “great strength of memory and power
of application,” so his parents wanted his education to challenge him. He was finally
placed in school in Aegae where he studied in the temple of Asclepius. At that location
his education included studying the great philosophers of the time, including Plato,
Epicurus, and Pythagoras, to which the latter he closely adhered himself. Early
indications of Apollonius’ harsh asceticism are seen in his denunciation of “a flesh

776

diet....and of wine.”” According to Philostratus, his reason against meat was its un-

557 Of a

cleanliness and against wine was its tendencies to “[endanger] the mental balance
man. Several stories recount Apollonius’ uncanny connection with the supernatural. He

is credited with having made predictions and given advice that was always correct and

many times confirmed by the appearance of the gods in the dreams of others.

* Philostratus, Vol. I, 15.
3 Ibid.
®Ibid., 19, 21.

7 Ibid., 21.



Not only did Apollonius give wisdom to and help strangers and friends, but also
his family. Philostratus recounted that at the death of Apollonius’ father, his brother
proceeded to squander his inheritance. When this was brought to Apollonius’ attention,
he rushed back to his hometown and confronted his brother in an effort to reform him. It
is noteworthy that Apollonius was three years younger than his twenty-three year old
brother: quite a move for one so young. The brother began to change his life, and
Apollonius parted with a portion of his own inheritance to aid his brother.

An absolutely fascinating period of Apollonius’ life was his years in silence. “He
began to hold his tongue from a sense of duty, and kept absolute silence, though his eyes
and his mind were taking note of many a thing, and though most things were being stored

in his memory....[and] he practiced silence for five whole years.”®

Doing things like
remaining silent for an extended period of time earned him a reputation as a wise and
patient person from whom to seek advice. His teaching and oratory style were humble,
yet authoritative. “His sentences were short and crisp, and his words were telling and
closely fitted to the things he spoke of, and his words had a ring about them as of the
dooms delivered by a sceptred king.”9 The root of his adherence to this code of silence is
in a practice that was held strictly by all followers of Pythagoras. Holding the tongue
came with many benefits, but the core belief was that man’s words many times led to his
own harm. As Apollonius learned, watching and listening, instead of talking, can be very

beneficial. Apollonius’ adherence to Pythagorean practices will be dealt with later in this

chapter.

® Philostratus, Vol. I, 37.

? 1bid., 49.



Apollonius is well known for his travels, most of which focused on exposing
himself to other religions and philosophies. Philostratus recounts that “he formed the
scheme of an extensive voyage, and had in mind the Indian race and the sages there, who
are called Brahmans and Hyrcanians....he made a great deal of the Magi, who lived in
Babylon and Susa.”'® Unfortunately not all of his followers possessed the same desire
for travel. In the beginning, his journey took him to Nineveh where “Damis, a native of
Nineveh joined him as a pupil...[and] became the companion of his wanderings abroad
and his fellow traveler and associate in all wisdom, and who has preserved to us many
particulars of the sage.”'' Beginning in Nineveh, Apollonius was worshiped as a
demigod for the claims that he made. Philostratus tells the reader that at this point Damis
began to record many details of Apollonius’ journeys.

Apollonius’ journey to India was not random or without cause. The lure of India
for Greek philosophers was undeniable, because the philosophy of Greece was tied very
closely with the wisdom of the Indian sages. Sarvepalli Radhakrishnan observes that “the
presence of a large body of Indian troops in the Persian army in Greece in 480 B.C.
shows how far west the Indian connections were carried.”'? As tradition depicts, the
growth of the Persian Empire gave them a connection that had been lost. The intellectual
tradition to which the Greeks held so dearly was not originally their own. As Daniélou
and Hurry explain: “Alexandria was one of the major centers for exchanges between

India and the Western world, not only of a commercial kind, but also artistic,

' philostratus, Vol. I, 51.
" Tbid.

12 Sarvepalli Radhakrishnan, Eastern Religions and Western Thought (Oxford: Oxford UP, 1990), 150.



philosophical, and scientific. Clement of Alexandria did not hesitate to say that ‘the
Greeks had stolen their philosophy from the Barbarians.””"* Another aspect of this that
Daniélou and Hurry highlight that would have most likely shocked Apollonius is that
“almost all philosophical or mathematical doctrines attributed to Pythagoras were current
in India at the time, in a much more developed form.”"* Not only did Pythagorean
thinking have roots in India, but others philosophies also. Sailendra Nath Sen writes the
following:

There is a striking similarity between the doctrine of the one in the

Upanishads and the philosophy of the Eleatics, and between the theory of

Thales, the father of Greek philosophy, that everything originated from

water and the Vedic idea of the primeval water out of which the Universe

was evolved. Even in the fifth century B.C., Indian philosophers travelled

to the west and acquired such proficiency in Greek language and

philosophy as to be able to enter into philosophical disputations with
eminent scholars like Socrates. '

The above quote leads into the stories of Indian sages in connection with the
Greek philosophers. The first story I will recount is that of the above-mentioned
‘Socrates and the Indian.” In the Preparation for the Gospel Eusebius, writing in about
313, quotes Aristoxenes’ telling of the encounter between Socrates and a wise man from
India. At one point in the conversation, the Indian inquires of Socrates his intent in
»16

studying philosophy. Socrates’ response was that he was “studying human life.

According to Aristoxenes the Indian “laughed at him, and said that no one could

" Alain Daniélou and Kenneth Hurry, 4 Brief History of India (Rochester: Inner Traditions International,
2003), 91.
" Ibid.

1% Sailendra Nath Sen, Ancient Indian History and Civilization (New Delhi: New Age International, 1999),

505.

'S Eusebius of Cesarea, tr. E. H. Gifford, Preparation for the Gospel (Oxford: Clarendon, 1903), XI1.3.



comprehend things human, if he were ignorant of things divine.”'” In trying to connect
the dots between Greece and India, scholars who study Plato’s philosophies have often
associated his ideas with Indian counterparts. There is not a story as was with Socrates or
a specific encounter to reference, but some elements that are similar are the way Plato
and Indian Sages view humans, their concepts of the soul, and their travels toward the
Good.'® The journey for Apollonius was more than a geographical one. It was a quest
for deep philosophical origins and wisdom. Both Philostratus’ account and the accounts
in the above paragraph, demonstrate that tradition held strong connection between the
two groups.

On the journey to India, Damis recorded many details. It was written that
Apollonius and Damis came across the mountain to which Zeus had once chained the
Titan god Prometheus as punishment. According to the myth, Prometheus was a Titan,
and thus an inveterate enemy of the Olympians, Zeus included. Zeus led a war against
the Titans in an attempt to overthrow his maniacal father, Kronos. Prometheus thought it
unfair that humans were refused the benefit of fire. He stole from the hearth of Zeus the
fire that would bring humans light and warmth. This enraged Zeus and the above
punishment was invoked. It was also in India that Apollonius learned of new legends and
myths of Dionysus, or at least the Indian version of him.

Throughout his Indian journeys, Apollonius encountered various animals that
were not indigenous to his home—Ileopards, elephants, a seal, and others. He saw nature

as a good example of how people should interact with each other. The ways that the

17 Eusebius, PE X1.3.

8y Masih, 4 Critical History of Western Philosophy (Delhi: Motilal Banarsidass, 2002), 81.



animals interacted really spoke to him. One situation that shows Apollonius’ authority
occurs with the Indian king. The king had been speaking through a translator with
Apollonius for the entirety of his stay. After getting to know him, the King revealed that
he spoke Greek. He told Apollonius “you have won my affection, and as soon as I saw
that you take pleasure in my society, and I was unable to keep myself concealed.”® Later
in the conversation, the Indian king told Apollonius that “I regard you as my superior, for
wisdom has more of the kingly quality about it.”** So much respect he felt towards
Apollonius that he wrote him a letter to carry to another king endorsing him and his
wisdom. He referred to him as “Apollonius, wisest of men.”’

Some of Apollonius’ religious leanings emerge during his time in India.
Philostratus recounts that he would “devote this hour to the sun, for I must needs offer up
to him my accustomed prayer.”** He gives no name to this sun god, but he frequently
referred to the common Greek gods throughout Philostratus’ work. The worship of a
solar being was not uncommon at this time. The Egyptians had been invested in worship
of a sun god for thousands of years. In the New Kingdom of Egyptian history,
Amenhotep III attempted to convert all of Egypt from practicing the polytheism of their
ancestors to solar monotheism. As could be imagined, this did not go well and was over

turned at his death. But even in societies where monotheism of any kind was uncommon,

worship of the sun or a deity associated with it was widespread. So, Apollonius’

' Philostratus, Vol. I, 187.
2 Ibid.
2 Ibid., 227

2 Ibid., 217.
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behavior was not the first example of this nor did it spark a new wave of solar
monotheism.

On their departure from India, Damis and Apollonius stopped to admire the plains
of the Ganges River. Philostratus described this: “After crossing the top of the mountain,
they say they saw a smooth plain seamed with cuts and ditches full of water, whilst others
were straight....they say that this soil is the best in India....the whole soil of the plain is
black and fertile of everything.”* Damis and Apollonius went on to describe the vines
and grains that were so much more fertile even than those on the Nile. Also included
were descriptions of exotic fruits and colorful flowers.

Almost out of India, they encountered the Castle of the Sages. The king was
supreme in India, but he consulted the sages on matters of utmost importance. On
approaching the sages, a messenger greeted them in Greek and hailed them as both wise
and welcome. Apollonius was eager to accompany them because sages “at once had a
Pythagorean ring.”** Carved into the rocks leading up to the castle were images from
Greek mythology—Pan and Heracles to name a few. “And they say that they came upon
statues of the Gods, and they were not nearly so astonished at finding Indian or Egyptian
Gods as they were by finding the most ancient of the Greek Gods, a statue of Athene
Polias and of Apollo of Delos and of Dionysus of Limnae...and others of similar age.””
While with these sages or Brahmans, Apollonius was shown their wisdom. They told

him information of his own family and his travels and of his companion Damis. After

2 Philostratus, Vol. 1,241.
2 1bid., 253.

% Ibid., 257.
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they had done this, “Apollonius was astounded.””® The sages offered to share their
wisdom and began a process in which Apollonius was educated according to their ways
and customs and most importantly their wisdom.

The sages began to share their stories. They adhered to basic Pythagorean
philosophy and traced their personal histories, those to which Indians adhered, from
slightly altered versions of Greek history as recounted by Homer. They compared
Achilles with their Indian version of the hero. Their Achilles was more constructive and
less prone to follow bouts of anger than the Greek Achilles. The Indian hero took joy in
rebuilding cities, not burning and tearing them down. “Surely it is better to prove
yourself a good man by liberating your country than to bring slavery upon a city, and that
too in behalf of a woman who probably was never carried off even against her will.”*’
That story, and others in the same tradition, demonstrated that the common source of the
stories was present yet far removed.

The subject of reincarnation came up in the Indian myths that the sages recount.
At the end describing these myths, one of them inquired of Apollonius concerning his
former life and his memories of it. Apollonius was less than eager to share, but one of
the sages declared that he knew what Apollonius was and shared it with the others.
Having nothing to hide, Apollonius proceeded to recount his life as the pilot of an
Egyptian sea vessel, including the tale of the Phoenician pirates.

The subject of the elements arose with the sages. They told Apollonius that there

are not four—earth, air, fire, and water—but five. Apollonius was amazed when it was

%6 Philostratus, Vol. I, 263.

2 Ibid., 273.
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revealed the ether is the last element “which we must regard as the stuff of which gods
are made; for just as all mortal creatures inhale air, so do immortal and divine natures
inhale the ether.”® This spilled into the sages’ claim that the universe is a living creature
that is both male and female. “For by commerce with itself if fulfills both the role of
father and mother in bringing forth living creatures.”® As Philostratus’ account
continues, Apollonius’ philosophical views began to emerge through the pen of
Philostratus, and it becomes clear that his views were being shaped by his travels.

After a four-month stay with the sages, Apollonius departed. He and Damis
sailed back to Mesopotamia. Along the way, they briefly encountered some other
peoples, most of them seafarers whose myths incorporated the ocean and its wonders..
“And when they had sailed as far as the mouth of the Euphrates, they say that they sailed
up by it to Babylon....They then came afresh to Nineveh...[and then] they sailed to
Cyprus and landed at Paphos.”’

Many were awaiting Apollonius on his return. Everyone “followed him, one
admiring his wisdom, another his beauty, another his way of life, another his bearing,

some of them everything alike about him.”’

People were ready to meet his every need.
In various cities, people had made requests for him to visit, questioned him for advice,

and asked about religious dedications. He encouraged the Ephesians to pursue

philosophy alone “rather than [devoting themselves] with idleness and arrogance such as

28 Philostratus, Vol. 1, 309.
* Ibid.
3 Ibid., 345.

! Ibid., 349.
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he found around him there.”** He encouraged the citizens of Smyrna to “take pride rather
in themselves than in the beauty of their city...for although they had the most beautiful of
cities under the sun...it was more pleasing for the city to be crowned with men than with
porticos and pictures.”?

One rather fascinating detour that Apollonius took as he toured Greece was to the
graves of the fallen Achaeans. There he “delivered himself of many speeches over them,
and he offered many sacrifices of a bloodless and pure kind.”** The type of sacrifice of
which Apollonius was in adamant support was that of a bloodless nature, a topic that will
be covered later. As the night drew on, Apollonius sent his men away and spent the night
on the burial mound of Achilles. The details of the night were left out of Philostratus’
account, but upon returning to the ship in the morning, Apollonius told a certain
crewmember that Achilles had forbade him to associate with this particular individual. It
came to light that the crewman was of Trojan descent, even a descendant of Priam.
Apparently, Achilles was slow to release a grudge, even towards those distantly related to
his enemies. Later at the urging of Damis, Apollonius revealed the contents of his
interview with Achilles’ ghost. Achilles asked a favor of Apollonius and in return,
Apollonius could ask him any five questions about the Trojan War. Achilles answered
these questions before he returned to the grave.

In Athens, as in Ephesus, Apollonius spoke with the people on a wide variety of

subjects, as well as correcting them on various behaviors. In one example, Philostratus

32 philostratus, Vol. I, 351.
** Ibid., 357.

3 Ibid., 367.
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described what they were doing during the feast of Dionysus as “dancing lascivious jigs
to the rondos of a flute, and in the midst of the solemn and sacred music of Orpheus
striking attitudes as the Hours, or as nymphs or as bacchants.”™ He renounced their
shameful behavior as demeaning to the sacred feast. On another occasion, he criticized
the gore of their gladiatorial events. He also called into question the lives that Spartan
men lived, those of heightened commitment to the military and little time for their
families.

It was shortly after these accounts and Apollonius’ return to Greece from India
that Philostratus delves into some of the miraculous healings, which he credits to
Apollonius. He first cured a boy who was possessed by an evil spirit. “The boy does not
even retain his own voice, but speaks in a deep hollow tone...and he looks at you with
other eyes rather than with his own.”® Also, a man who had been made lame from a lion
attack and a man whose eyes had been removed were healed of their respective injuries.

On his journey to Rome, Apollonius learned of the welcome that philosophers are
receiving in Rome. Nero had just imprisoned Musonius of Babylon, who was a

37 who had been imprisoned for his

philosopher and “a man only second to Apollonius
practices. Apparently, Nero “was opposed to philosophy, because he suspected its

devotees of being addicted to magic and of being diviners in disguise.”® So as

Apollonius was nearing Rome he was urged to bypass it for fear of persecution by Nero.

3 Philostratus, Vol. I, 393.
3 bid., 315.
*7 1bid., 431.

%8 Ibid.



15

Apollonius decided to go to Rome despite Nero, but a large group of his followers
abandoned him in fear.

In Rome, Apollonius impressed a consul who awarded him a position in a temple
to teach people his reforms in sacrificing. A humorous account occurred when
Apollonius was in such a temple and a crisis occurred in which the people were filling the
temples of Rome. Nero had a sore throat and was hard at breath. Apollonius was a little
frustrated at the foolishness of the people flooding the gods with requests for Nero’s
healing. Unfortunately, this fell on the wrong ears and resulted in Apollonius’ arrest.
Apollonius’ discussion with his arrester proved his own wit and resulted in the accused
releasing him, stating, “You may go wherever you choose, for you are too powerful to be
controlled by me.”® Also while in Rome, Apollonius raised a girl from the dead. She
was about to be married, but died before the ceremony. He spoke some simple words
over her and she arose as if from a sleep.

Apollonius’ reason for leaving Rome was Nero’s ban on all philosophers in the
city. So, Apollonius “turned his steps to the Western regions of the earth™*’ and onto the
Iberian Peninsula. It is here that references to Heracles emerge. Apollonius passed
through the pillars of Heracles, the name given to the stones that marked the Strait of
Gibraltar. There was also mention of visiting a temple of Heracles and seeing
inscriptions of his many labors.

While traveling through Europe, there came a rumor to Apollonius and his

travelers that nearby there was a woman who had given birth to a child with three heads.

> Philostratus, Vol. I, 457.

0 Ibid., 463.
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It had one body, but three separate necks and heads. Apollonius was skeptical. “But [he]
said: ‘Go, O Damis, and look if the child is really made up as they say.””*' Damis
returned with reports that the child was a male and did indeed have three heads.
Apollonius predicted that this omen signified three emperors of Rome who would argue
and vie for power amongst themselves with not one emerging as victor. According to
Philostratus’ commentary, the three leaders were Galba, Vitellius, and Otho: “For Galba
died in Rome itself, just after he grasped the crown, and Vitellius died after only
dreaming of the crown, and Otho died in Western Galatia...And the whole episode was
past and over within a single year.”* History recounts that Apollonius’ prediction was
true.

His trip to Egypt is worth recounting. While traveling around southern Greece on
the way to Egypt, he tried to catch transport with a merchant ship. He discovered that the
man was carrying images of Greek gods to export and sell. Apollonius criticized him
heavily for his “trafficking of the gods.”* His words were especially harsh: “as for
feeding on the god themselves as you do, without ever being surfeited on this diet, that is
a horrible commerce and one, I should say, savoring of unmanliness, even if you have no
misgivings of your own about the consequences.”* Of course, he took another ship
instead.

As can be seen throughout the work, Apollonius was not afraid to rebuke those

going against what he saw as right. He was a man of strong convictions. Having arrived

4! Philostratus, Vol. I, 491.
“ Ibid., 491.
“ 1bid.., 507.

* Ibid.
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in Rhodes, he came upon a man building a luxurious house. Apollonius inquired of the
man concerning the money spent towards his education versus the house. The man
responded that he had spent nothing on education and a fare sum on the house.
Apollonius then convinced him that unless he is an educated man, his money would have
no worth. His parting words were “my good boy, it seems to me that it is not you that
own the house, but the house that owns you.”

An especially unusual story that combines Apollonius’ compassion, insight, and
apparent prophetic knowledge came up whilst he and Damis were travelling in Egypt.
They had befriended a man named Timasion with whom they were travelling. Having
come upon a man wandering aimlessly, Apollonius inquired as to his situation. Timasion
informed them that he had committed an act of involuntary manslaughter and his
punishment was temporary banishment until the philosophers in the wilderness had
cleansed him. They were informed that this man had been in the wilderness for seven
months. Apollonius declared that the philosophers were cruel to leave him in his state for
so long, and then revealed that the wandering man was actually one of royal lineage.
Apollonius continued with the story of this man’s ancestry much to the amazement of
Timasion. This man was being held in the wilderness for more than the crime of
involuntary manslaughter that he committed. Timasion is described as “astounded™
when he asked “Stranger, who are you?”*® Apollonius’ reply was as follows:

He whom you shall find among these...philosophers. But as it is not

allowed me by my religion to address one who is stained with blood, I

would ask you, my good boy [Damis], to encourage [Timasion], and tell
him that he will at once be purged of guilt, if he will come to the place

*> Philostratus of Athens, The Life of Apollonius: Volume Il (New York: MacMillan, 1912), 19.

% Ibid.
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where I am lodging.” And when the man in question came in, Apollonius
went through the rites over him which Empedocles and Pythagoras
prescribe for the purification of such offences, and told him to return him,
for he was pure of guilt.*’

This quote shows Apollonius’ compassion and his strict adherence to his religion.

After his purification of the man, he found the philosophers who were supposed to
purify him, known as the naked sages, and began to listen to them. They attacked much
of what he believes, but one thing I want to highlight is their attack on the Indian
philosophies. Apollonius allowed their leader as much time as he wanted to rant about
the shortcomings of the Brahman ideals. When he finished Apollonius launched into a
rather impressive defense. He began with a lengthy oration of his Pythagorean lifestyle,
much of which will be recounted later in this chapter. From there he progressed into his
defense of the Indian philosophies. He told them that their present condition of
nakedness and commitment to their area in Ethiopia was a result of their trying to cover
up their background, which was heavily influenced by Indian philosophy. “This is why
you have resolved to worship the gods in the Egyptian rather than in your own fashion,
and why you have set yourselves to disseminate unflattering stories of the Indians, as if
maligning them you did not foul your own nest.”*® He continued to point out their
erroneous logic: “And in this respect, you have not yet altered your tone for the better; for
only today you have given here an exhibition of your propensities for abuse and satire,
pretending that the Indians are no better employed than in startling people and in

pandering to their eyes and ears.”” Apollonius was obviously passionate in his defense

47 philostratus, Vol. II, 19-20.
* Ibid., 49-50.

* Ibid., 50.
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of the Indian people and of their philosophies, to which he himself was indebted. His
defense was so effective and complete that Philostratus wrote: “the Egyptians were so
impressed by Apollonius’ words, that Thespesion [the originator of the argument], in
spite of the blackness of his complexion, visibly blushed, while the rest of them seemed
in some way stunned by the vigorous and fluent discourse which they listened to.”>°
The youngest of these philosophers named Nilus “leapt up from the ground...in

e 5]
admiration”

and sought immediately more detail concerning Apollonius’ experiences
and wisdom. At this urging a new round of discussion and arguing ensued and resulted
in Nilus pleading with Apollonius to allow him to follow him and Damis on their
journey. Apollonius advised him to stay and offer his newfound wisdom to his fellow
philosophers, but he encouraged him not to be an annoyance to them lest this give them
disdain for his philosophy. Before Apollonius departed, he and Thespesion discussed a
wide array of subjects from the harsh characteristics of the Egyptian gods to the Spartan
practice of whipping boys to teach them strength. So varied in subject were their talks.
From these interactions, Apollonius then continued his journey. He desired to see
the source of the Nile. His guide, Timasion, and his new pupil, Nilus led him there. On
their way Damis, through the ink of Philostratus, described the cataracts and the people
that they met. The sound of the cataracts was so loud that Damis urged Apollonius not to
progress on account of his safety. Apollonius ignored the plea. Their journey continued

and their descriptions were grandiose:

Peaks there overhung the Nile, at the most eight stades in height; but the
eminence faces the mountains, namely a beetling brow of rocks

3° philostratus, Vol. 1, 59.
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mysteriously cut away, as if in a quarry, and the fountains of the Nile cling
to the edge of the mountain, till they overbalance and fall onto the rocky
eminence, from which they pour into the Nile as an expanse of whitening
billows.?

Not only did the African lands hold sway philosophically over Apollonius, but he was
also captivated by the spectacular natural wonders.

The Life of Apollonius shifts from Egypt to recounting the sack of Jerusalem by
the not-yet-emperor Titus. When offered laurels for his siege and conquest, Titus refused
and said that it was not he who had destroyed the city, but that he was the arm and hand
of a divine being. Apollonius was quite pleased with this and wrote to him exclaiming
that “whereas you have refused to be proclaimed for success in war and for shedding the
blood of your enemies, I myself assign to you the crown of temperance and
moderation.”® Titus, quite thrilled by this, responded, “I will not forget your kindness;
for although I have captured Jerusalem, you have captured me.”>* This is an excellent
example of Apollonius’ hatred of the celebration of death or killing. When Titus did
ascend to power in Rome, he remembered Apollonius, and Apollonius became a type of
advisor in wisdom to him. He asked Apollonius “O man of Tyana...can you give me any
precepts as to how to rule and exercise the authority of a sovereign?” Apollonius offered
his own wisdom, and at the request of Titus, Apollonius revealed Titus’ future. Titus was
to die by manner of the sea. Titus, according to Damis, died later from a poisoned fish
given to him to eat by his brother who was jealous for power. History affirms the

mysterious situation of the death of Titus and the takeover by Domitian.

52 philostratus, Vol. 11, 105.
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Philostratus next wrote that Apollonius’ continuing journeys slowed considerably
and he spent longer time in each location compared té his early journeys which were
short and numerous. For much of the rest of the Life of Apollonius’ Book VI, the author
contents himself with telling various and unconnected events concerning Apollonius.
There was one story where Apollonius confronted a young man who had set his will upon
marrying a statue of Aphrodite. Apollonius’ thoughts, quite tame, were that the “conduct
[was] absurd.”> Apollonius continued to lecture him about how he needed to marry a
human, because humans are supposed to marry humans. He says:

I know this much about loving and being loved: gods fall in love with

gods, and human beings with human beings, and animals with animals,

and in a word like with like, and they have true issue of their own kind;

but when two beings of different kinds contract a union, there is no true
marriage or love.*

Thus, he ended that confrontation well.
The penultimate book of the Life of Apollonius is Philostratus’ defense of

Apollonius from the “accusations and writs of information™’

that were against him
during the reign of Domitian. Because Apollonius did not attack Nero’s criticism of him
by confronting Nero directly, Philostratus wrote that some people held that against him.
In light of the fact that “Nero...led the life of a female harpist or flautist,” confronting
him was no real task, but Domitian, whom Philostratus describes as “vigorous in

body....[and] took pleasure in the sufferings of others and in any lamentations they

uttered,”® was not one to be met with lightly. Apollonius was called by Domitian to

55 Philostratus, Vol. 11, 137.
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defend his relationship with Nerva, who was reported as to have been saying
disrespectful things about a statue of the emperor. Apollonius was warned that Domitian
would banish him as he had done other philosophers. He was also told that any ill that
came against Apollonius indirectly would come upon the followers and lovers of
Apollonius for being deprived of his wisdom. Apollonius then, in his usually lengthy
method, criticized his friends for discouraging him in such a way.

Upon arriving in Rome, Apollonius was put in prison “where captives were not
bound™*® and he had to wait “until...the Emperor shall have leisure, for he [desired] to
talk to [him] privately before taking any steps.”® After much waiting, Apollonius and
Domitian shared each other’s company. Domitian was reviled by Apollonius’ dress
(forbidden clothing in Rome) and they began their verbal téte-a-téte. Domitian asked
Apollonius’ opinion of Nerva, who, he believed, was planning against him. Apollonius
described Nerva and his company as kind, but rather sluggish and dull. This enraged
Domitian who responded as follows.

Then you mean to say that I am guilty of slander in their cases, since you

assert that they are only good men, only sluggish, whom I have

ascertained to be the vilest of mankind and usurpers of my throne. Forl

can imagine that they too, if I put the question to them about you, would in

turn deny that you were a wizard and a hot-head, and a braggart and a
miser, and that you looked down on the laws.%!

This tirade went on accusing Apollonius of consorting and planning with Nerva
against him, the slathering babble of one paranoid of receiving the same fate that he cast

upon his brother. When he was finished, Apollonius, who had remained quiet, responded

%% Philostratus, Vol. 11, 209.
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that Domitian was being completely unfair and was unfit to judge him because of the
obvious prejudice he held against the persons involved. Domitian then imprisoned him,
shackled him, and shaved off his beard and hair, daring him to free himself with his
powers. After being persecuted, he was verbally maligned in the prison and by those
outside. Damis visited him and was rather distraught. Apollonius consoled him and
insisted that he was already free.
And with these words he took his leg out of the fetters and remarked to
Damis: ‘Here is proof positive to you of my freedom, so cheer up.” Damis
says that it was then for the first time that he really and truly understood
the nature of Apollonius, to wit that it was divine and superhuman, for
without any sacrifice...and without a single prayer, without even a word,

he quietly laughed at the fetters, and then inserted his leg in them afresh,
and behaved like a prisoner once more.*

Soon word came that Apollonius was to be moved into the unfettered prison.

The final chapter of the Life of Apollonius begins with the court hearing of
Apollonius. The superstition of the Emperor and of those men ushering him in was
absurd. They forced him to enter naked lest any of his amulets, clothing, or papers aid
his wizardry. As the court proceeded, Apollonius was set with various questions
concerning his actions. He answered them calmly and with reason. After having finished
with this, and having seen the audience’s favorable bearing to Apollonius, Domitian
acquitted him of the charges. Apollonius quickly left and the audience was puzzled that
Domitian allowed him to leave so freely.

Philostratus recounts that Apollonius was then whisked away supernaturally to
where Damis and a companion were. He appeared to them in a cave and Demetrius, the

companion of Damis, reacted in astonishment and grief, for he supposed it was the ghost

%2 Philostratus, Vol. 11, 257.
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of Apollonius. To this, Apollonius “stretched out his hand and said, ‘Take hold of me,
and if I evade you, then I am indeed a ghost come to you from the realm of
Persephone....But if I resist your touch, then you shall persuade Damis that I am both
alive and that I have not abandoned my body.””®® They were incredulous of Apollonius’
account of having been in court that very day and yet be at that time so far from Rome.

From the cave of the nymphs, Apollonius and his faithful Damis went back to
Greece. Upon his arrival rumors began to spread that the sage was alive and well and in
Olympia. “People came from Elis, and Sparta, and from Corinth away at the limits of the
Isthmus; and the Athenians too....Moreover there were people from Megera...as well as
many from Boetia and from Argos, and all the leading people from Phocis and

»64 While there, he was so honored that he was given money for his travels

Thessaly.
directly from the treasury of the temple of Zeus.

While in Greece, a very unusual event occurred for Apollonius. Through a vision,
Apollonius saw Domitian assassinated with a dagger. “Just at the moment when it all
happened in the palace at Rome...he dropped his voice, as if he were terrified...like one
who between his words caught glimpses of something foreign to his subject.”®® His
audience was rather in awe when he at once broke out with “Smite the tyrant, smite
him....take heart, gentlemen, for the tyrant has been slain this day.”*® Some thought

Apollonius to have gone mad, others hoped he was right. News quickly affirmed the

sage’s claims. Nerva, who took over the empire at the death of Domitian, asked for
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Apollonius to be in his council, but Apollonius tactfully declined. At this point,
Philostratus rather abruptly informs the reader that Damis’ account of the life of
Apollonius ended here.

Philostratus writes that tales of the end of Apollonius’ life range far and wide.
Some claim that he reached an age ranging from seventy to over one-hundred. Other
stories claim that he rose into heaven or disappeared from this world while in a temple.
The story that Philostratus leaves us with is Apollonius’ post-mortem teaching. A youth
of Greece who sought the wisdom of Apollonius prayed to him for revelation. While
with friends, Apollonius used this young man as a vessel and spoke to them. Philostratus
recounts, “here we have a clear utterance of Apollonius, established like an oracular
tripod, to convince us of the mysteries of the soul, to the end that cheerfully, and with due
knowledge of our own true nature, we may pursue our way to the goal appointed by the

fates.”®” These words describe the last recounted words of Apollonius of Tyana.

II. The Dating and Present Scholarly Views of the Life of Apolionius

Philostratus’ dates fall between the end of the second century A.D. and the first

half of the third century. His writings are dated easily because of the events that he

describes.’® The events of his early life even make their way into the Life of Apollorzius.(’9

87 Philostratus, Vol. 11, 405.
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1986).
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There is one issue with the dating of Philostratus. Because there were other writers with
the same name, some of them related to him, issues have risen. As recounted by
Anderson, and as mentioned by MacLean and Aitken in their introduction to Philostratus’
On Heroes’’, there was a misleading or confusing entry in the Byzantine Suidae Lexicon
concerning Philostratus and his writings. The disagreement was over some other texts
that are credited to Philostratus and they have no bearing on this thesis. There was never
an issue concerning the legitimacy of Philostratus as the author of The Life of
Apollom’us.71

The Life of Apollonius was written at the request of the Roman Empress Julia
Domna, a subject that will be analyzed in greater detail in the second chapter. With this
knowledge, it is clear that the work was written in the first few decades of the third
century.

Much of modern scholarship deals less with the historical validity of Philostratus’
work and more with its effect in the years following. As chapter three will discuss, the
figure of Apollonius was used as ammunition for the anti-Christian factions who were
desperately trying to align themselves with Apollonius, and thus with the traditions of
Rome, in an effort to legitimize themselves against the still rather young cult of

Christianity.

70 ¢f. Philostratus the Athenian, and Jennifer MacLean and Ellen Aitken, trans., On Heroes (Atlanta:
Society of Biblical Literature, 2003), xlvi.

7' cf. Jaap-Jan Flinterman, Power, Paideia, & Pythagoreanism: Greek Identity, Conceptions of the
Relationship Between Philosophers and Monarchs and Political Ideas in Philostratus’ Life of Apollonius

(Amsterdam: Gieben, 1995).
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Another avenue that has been taken in modern scholarship concerning Apollonius
and the work of Philostratus is the validity of Damis. Damis is credited with giving his
story, written on tablets, to Julia Domna, who then gave them to Philostratus to use as
primary sources in his writing of the Life of Apollonius. 72 In the 1970s and ‘80s the
debate over the historicity of Damis was revised. James Francis summarizes it well in his
1998 journal article on the subject: “[E. L.] Bowie presents [the Life of Apollonius] as
‘novelistic’ or ‘fictional’””* and believes that it was merely pleasant Sophist literature.
Bowie’s opposition, Graham Anderson, “goes to extremes to argue in favor of
historicity—even to the point of identifying Damis from later Arabic sources.”’* As
Francis skillfully summarizes, this debate has been waged since the early twentieth
century.

Both Bowie and Anderson inherit a wealth of scholarship with regard to

their positions, as they themselves acknowledge. The highlights of the

history of scholarship can be summarized as follows. E. Meyer (1917)

first called the historicity of Damis and the [Life of Apollonius] into

question as a correction to R. Reitzenstein (1906). This view, with some

exceptions, dominated until F. Grosso (1954) endeavored to rehabilitate

the [Life of Apollonius] as a historical source. Bowie (1978) refuted

Grosso’s arguments as having no formal validity and reasserted Meyer’s

position. This in turn prompted Anderson (1986) to argue against Bowie
and to assume a position generally similar to that of Grosso.”

As can be deduced from the above quote, beginning with the 1906 writings of

Reitzenstein up through the late twentieth century, this discussion has been argued

72 James A. Francis, “Truthful Fiction: New Questions to Old Answers on Philostratus’ ‘Life of
Apollonius’,” The American Journal of Philology, 119, no. 3 (Autumn 1998), 420.
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thoroughly without a consensus having been reached. The scholarship of these
arguments confirms that without new primary information, the true nature of
Damis and his writings will never be resolved. This paper is in no way trying to
make a decision about the historical validity of either Damis or Apollonius, but is
leading to the fact that Apollonius can be described as a holy man of Late

Antiquity.

111 The Genre of Hagiography

The Life of Apollonius of Tyana by Philostratus does not stand alone. It is a piece
of a larger collection of works that fits into the study of holy men and women,
hagiography. By definition, it is a study of saints. Mos